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Abstract. This article examines contemporary paremiogenesis in the Kazakh
language in relation to digital communication. Using traditional proverbs and their
transformed versions as material, the study describes the stability of structural
frames, the pragmatic mechanism of the expectation effect, and the conflict
between inherited and emerging values in network discourse. Structural-semantic
and pragma-cognitive methods are used to identify the grammatical, rhythmic,
oppositional, and logical elements preserved during transformation. Three types
of proverb transformation are distinguished: distorted, antithetical, and transient
proverbs. The findings show that inherited frames can convey social criticism, gender
re-evaluation, and situational digital humor. The article also argues that proverbs
and their variants should be represented as structured data for artificial intelligence
systems and large language models. A JSON-based model is proposed for recording
the canonical form, transformed form, logical model, semantic interpretation,
pragmatic function, discourse context, and temporal status of a proverb. Such an
approach can help distinguish original, modified, ironic, and temporary proverb
forms and reduce the risk of reliable data debt in Kazakh-language digital resources.
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Introduction

Language is a complex and living system that constantly evolves alongside
society and renews itself according to the requirements of each historical period.
Social, political, cultural, technological, and economic changes leave their mark
on all layers of language. Proverbs and sayings are among the most sensitive units
in this process because they preserve collective memory and, at the same time,
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react quickly to changes in public consciousness. In Kazakh culture, proverbs have
traditionally functioned as compressed judgments, norms of behavior, and models
of evaluation. Therefore, every transformation of a proverb should be regarded not
merely as a stylistic play but as a sign of cognitive and social movement.

At the end of the twentieth century and the beginning of the twenty-first century,
the idea that proverb creativity had ceased was sometimes voiced in folkloristics
and linguistics. According to this view, the classical stock of proverbs had already
been formed, while modern speakers merely repeated inherited units. However, the
expansion of the internet, social networks, meme culture, short videos, and public
comment platforms has created a new environment for paremiogenesis. Traditional
proverbs are now actively shortened, expanded, distorted, reversed, and adapted to
current events. These new forms reveal how the old authority of proverb structure
is used to express new social values.

The purpose of this article is to analyze the pragma-cognitive foundations of
modern Kazakh paremiogenesis and to propose a way of adapting transformed
proverbs to artificial intelligence systems. The main research questions are as follows:
what remains stable when a proverb is transformed; how the expectation effect
operates in the listener’s or reader’s consciousness; what types of transformation
can be distinguished in digital discourse; and how these units can be encoded so
that large language models do not confuse an original proverb with a temporary or
ironic modification.

Materials and Methods

The present study uses a structural-semantic and pragma-cognitive approach. The
structural-semantic approach allows us to determine the stable frame of a proverb:
its grammatical pattern, opposition, rhythm, rhyme, and logical relation. The
pragma-cognitive approach explains why a transformed proverb is understandable
even when it departs from the traditional form. A speaker relies on the listener’s
cultural memory. The listener recognizes the beginning, reconstructs the expected
continuation, and then interprets the changed ending as a meaningful deviation.

The material of the study consists of traditional Kazakh proverbs and their
modern transformations circulating in internet discourse. The examples are analyzed
in relation to their original model, transformation mechanism, value orientation,
and degree of temporal stability. The aim is not to compile a complete corpus of
new proverbs, but to outline a typology that can later be applied to a larger digital
corpus. For that reason, the article also proposes metadata fields for future machine-
readable annotation.

From the perspective of digital humanities, the unit of analysis is not only the
proverb text itself. Each paremia should be described together with its source frame,
pragmatic function, semantic shift, and discourse context. Such an approach makes
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it possible to distinguish a canonical proverb from an ironic variant, a social-media
joke, a gender-political reversal, or a temporary meme. Without this distinction, an
artificial intelligence system may reproduce a distorted form as if it were a stable
traditional norm.

The national theoretical foundation of Kazakh paremiology was laid by
A.Baitursynuly in Adebiet tanytqys. He places proverbs and sayings among the
traditional forms of oral literature and emphasizes their different epistemic status:
a proverb is expressed as a truth derived from experience, whereas a saying is used
as a conventional expression without necessarily claiming truth. He also connects
the proverb with rhythmic verse, noting its semantic weight and truth-oriented
character [1].

Arecent study by G. Omarbekova examines modified Kazakh proverbs collected
from websites and social media, focusing on structural and semantic changes, the
emergence of anti-proverbs, and users’ attitudes toward these forms [2]. The study
confirms that Kazakh-language internet paremiology remains underexplored and
demonstrates that traditional models are actively renewed in digital communication.
The present article develops this line of inquiry by offering a pragma-cognitive
typology and a machine-readable model for distinguishing canonical and
transformed proverb forms.

All nations possess fixed linguistic structures such as proverbs and sayings.
According to Archer Taylor, “New proverbs are most often made on the model of old
ones. It is easy to introduce new ideas into certain frames” [3]. This observation is
important for the Kazakh material because it draws attention to the frame rather than
to isolated words. A proverb may change its lexical content, but the syntactic rhythm,
binary structure, evaluative opposition, or logical relation can remain recognizable.

G.L. Permyakov, through the study of paremias in different linguistic systems,
proved that proverbs are not only national folklore units but also universal logical
structures [4]. A. Krikmann identifies several world-universal formulas: “Who
..., that ...””; “If / when ..., then ...”’; “If ... is liked, ...”; “... is better than ...”’; and
“Every ... has its own ...” [5]. These models show that a proverb is simultaneously a
linguistic unit and a logical scheme. The formula “X is better than Y™ is one of the
most widespread, as seen in Spanish, German, Finnish, and many other languages.

Wolfgang Mieder associates the international spread of such formulas with
several channels of linguistic exchange: the classical Latin tradition, Bible
translations, Medieval Latin proverb formation, and the distribution of literature
through mass media in the age of globalization [6]. Kazakh proverbs also contain
numerous examples based on the same model: “Mal qaiyry joq baidan, Kiis
qaiyry bar jarly artyq”; “Ary joq jigitten namysy bar qyz artyq”; and “Qaiyndagan
kiileuden, Qargylagan tazy artyq” [7]. These examples demonstrate that the Kazakh
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proverb system can be studied through logical-semantic frames, not only through
thematic groups.

The question of origin is complex and requires special historical research.
Nevertheless, it is clear that Kazakh proverbs include both universal logical
structures and nationally specific imagery. Some models may have entered the
steppe through religious, literary, or oral contacts, while others were created
inside nomadic culture. The task of contemporary paremiology is not to reduce
Kazakh proverbs to borrowed schemes, but to identify how universal structures
acquire Kazakh semantic, axiological, and pragmatic content. The historically
layered religious traditions of Kazakh culture also form part of the broader cultural
background against which such contacts and semantic adaptations developed [8].

Discussion

Digital Transition And Reliable Data Debt

The logical models and transformation types discussed above should not remain
only within a traditional philological framework. We live in the era of artificial
intelligence and large language models. Future generations will increasingly
acquire language norms, examples, definitions, and cultural knowledge through Al-
mediated systems. If complex linguistic units such as proverbs are not accurately
integrated into digital environments, the Kazakh language will face a growing
reliable data debt.

Reliable data debt refers to future errors, distortions, and hallucinations caused
by the failure to encode reliable linguistic knowledge today. In the case of proverbs,
the risk is especially high. A model trained on uncontrolled online material may
treat an ironic or temporary version as a canonical proverb. It may also merge
different variants, lose the value conflict behind an antithetical form, or translate
the proverb literally without recognizing its pragmatic function. This can distort not
only language use but also national cognition.

Therefore, the digitalization of paremiological heritage must include more than
scanning books or collecting strings of text. Each unit should be accompanied by
metadata: canonical form, variant form, source frame, logical model, semantic field,
pragmatic function, type of transformation, temporal status, and discourse context.
Such metadata transforms a proverb from an isolated quotation into a structured
cultural-linguistic object.

Proposal For Machine-Readable Encoding

To prevent reliable data debt, paremias, their initial frames, and transformation
types can be encoded in JSON format. JSON is understandable for machines and can
be integrated into databases, annotation platforms, and language model evaluation
datasets. It allows an Al system to process not only the surface sequence of characters
but also the logical-semantic and pragmatic information behind the utterance.
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For example, the distorted proverb “Sana jefibegendi para jefiedi” can be encoded
with the following fields: paremia, translation, status, original model, logic model,
semantic interpretation, pragmatic function, and social context. The status field
should indicate that the unit is not a canonical proverb but a distorted proverb. The
original model field should preserve the link to “Aqyl jefibegendi asu jefiedi”. The
logic model field may record implication or opposition. The pragmatic function
may be marked as social criticism.

A simplified JSON representation can be shown as follows: {“paremia”: “Sana
jefibegendi para jefiedi”, “translation”: “What consciousness cannot overcome, a
bribe will”, “status”: “distorted proverb”, “original model”: “Aqyl jefibegendi

2 13

asu jefiedi”, “logic_model”: “Implication”, “semantics”: {“literal meaning”: “A
problem not solved by reason is solved through bribery”}, “pragmatics”: “criticism
of corruption”}. This structure can later be enriched with corpus frequency, source
link, date, dialectal information, and reliability level.

Such encoding is not merely a technical operation. It is a methodological bridge
between paremiology, corpus linguistics, and artificial intelligence. If Kazakh
proverbs are represented in this way, language models can learn to distinguish
original forms from transformations, stable values from temporary jokes, and literal
meaning from pragmatic implication. This is one of the necessary steps toward
creating high-quality Kazakh linguistic datasets.

The typology proposed in this article can be used for further corpus-based research.
A larger dataset may include canonical proverbs, shortened variants, expanded
variants, distorted proverbs, antithetical proverbs, transient proverbs, and authorial
paremias. Each type should be marked according to its relation to the original model.
This will allow researchers to measure the frequency of transformation types and to
observe which value conflicts are most active in contemporary Kazakh discourse.

The involvement of Turkological scholarship is also important. Kazakh
paremiogenesis should be compared with proverb transformations in other Turkic
languages. Such comparison may reveal shared logical models, common cultural
frames, and language-specific innovations. A cross-Turkic database of transformed
proverbs could become a valuable resource for comparative linguistics, translation
studies, and the development of multilingual Al systems.

Results

The main findings of the typological analysis can be summarized as follows:

Transformation | Relation to original Dominant pragmatic | Temporal

type model function status

Distorted Frame and rhythm are | Criticism and irony Potentially

proverbs retained; the key lexical |toward current social |recurrent.
element is changed. realities.
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Antithetical The traditional form is | Value conflict, May

proverbs retained; the inherited | gender and social re- | stabilize.
value is reversed. evaluation.

Transient The old frame is tied Digital humor Time-

proverbs to a platform, event, and situational bound.
profession, or trend. commentary.

Preservation Of The Paremiological Frame

Although the logical model of a proverb can remain unchanged for centuries, it
manifests itself in various forms depending on communicative situation. Marcis Mac
Coinnigh notes that “the shape of proverbs is changing very rapidly, and their usage
is fluctuating” [9]. Such conclusions may correspond to the dynamics of Anglo-
American and Irish proverb material. In the Kazakh language, however, the main
frame often remains highly stable even when the surface wording is transformed.

From the perspective of ethnolinguistics and structural semantics, the internal
form of Kazakh paremiological models functions as a cultural matrix. Based on
G. Permyakov’s theory of stereotypical models and the conclusions of domestic
scholars A. Qaidar and G. Smagiilova regarding phraseological and paremiological
matrices, the internal frame of Kazakh proverbs can be described as remarkably
resistant [4; 7; 10]. This resistance does not prevent innovation. On the contrary,
it makes innovation visible because the audience notices the change against the
background of the familiar pattern.

The preservation of the frame is especially clear in transformed proverbs that
keep the rhythm and syntactic skeleton of the original. The lexical material may be
modernized, while the old cadence remains. For example, a proverb about traditional
social relations may be transformed into a comment on bureaucracy, journalism,
corruption, digital platforms, or gender equality. The old form lends authority to the
new meaning, and the new meaning draws its force from the violated expectation.

The Expectation Effect And Transformation Types

The preservation of the paremiological frame is directly linked to the mechanism
that may be called the expectation effect. When the listener hears the first part of
a proverb, the brain unconsciously expects its traditional continuation. In classical
rhetoric, such a structure is close to the relation between protasis and apodosis.
When the speaker offers an unexpected continuation, cognitive dissonance occurs,
and the new message is reinforced with irony, humor, criticism, or evaluative
emphasis.

This mechanism explains why transformed proverbs can be understood
immediately even by people who have never heard that exact new wording
before. The recognition of the first part activates the old proverb in memory. The
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replacement of the second part then creates a semantic contrast. Therefore, modern
paremiogenesis depends on cultural competence: the stronger the traditional proverb
is in collective memory, the stronger the effect of its transformation becomes.

New usages built on the expectation effect may be categorized into three main
types: distorted proverbs, antithetical proverbs, and transient proverbs. These
categories are not closed or absolute. A single example may contain features of
more than one type, especially in online discourse. Nevertheless, the typology helps
to distinguish between structural distortion, ideological reversal, and situational
temporality.

Distorted Proverbs

In distorted proverbs, the key word, rhythm, or logical model is preserved,
but the structure is adapted to a new social condition or authorial intention. The
transformation does not fully reject the original value system; it reuses the old
pattern to describe a new reality. For instance, “Sana jefibegendi para jefiedi” is
built on the traditional frame “Aqyl jefibegendi asu jefiedi”. The old opposition
between reason and anger is replaced by a modern critique of bribery. The logical
relation remains, while the semantic field changes.

Another example is “Akim biledi degen 6sedi, 6zim bilemin degen dsedi”, which
echoes the traditional pattern “K&p bilemin degen 6sedi”. The transformed version
reflects administrative culture and social dependence on authority. Similarly,
“Jurnalistifi jazgany — kerim, jegeni — jelim” is an authorial distortion shaped by
traditional rhyme and rhythm. It describes a professional situation through a familiar
paremiological sound pattern. In all these examples, the proverb becomes a flexible
communicative form rather than a frozen museum item.

Antithetical Proverbs And Value Conflict

Antithetical proverbs retain the recognizable form of the traditional unit
but express a meaning that directly opposes the inherited national mentality or
a centuries-old value. These examples are especially important because they
reveal value conflict in society. A proverb is not only a linguistic ornament; it is
a compressed social axiom. When a society begins to question an old axiom, the
proverb becomes a site of ideological struggle.

In modern Kazakhstani internet discourse, this reaction is often observed in
relation to gender equality and socio-political issues. The traditional proverb “Aiel
(qatyn) bastagan ks ofibaidy, quralai bastagan quis ofibaidy” expresses a patriarchal
evaluation. Its modern transformation, “Aiel bastagan kos ofiady”, reverses
the negative judgment and turns the old formula into a positive statement about
women’s leadership. This is not a simple word game; it is a conscious re-evaluation
of the social role of women.

Other examples include “Feminist bolgan ozar, seksist bolgan tozar”, which
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transforms the frame of “Asyq oinagan ozar, dop oinagan tozar”; “Jaqsi diel 6zine
Unamaityn is qylmaidy”, which opposes the traditional formula “Jags1 diel eri Giialar
is qylmaidy”; and “Ul dsirme, qyz 6sir, qalyfimaly onyfi kol-kosir”, which reworks
the economic imagery of “Mal dsirsefi qoi Osir, onimi onyi kol-kosir”. These forms
show that paremiogenesis can be a discourse of resistance and social correction.

Transient Proverbs

Transient proverbs are also created with traditional logical models, but their
content is tied to a specific temporary phenomenon, technological trend, or
situational context. They may be widely understood for a short period and then
disappear when the referenced event or platform loses relevance. For example,
“100 Kaztube-1i bolgansa, 1 Youtube-1fi bolsun” uses the traditional frame “Jiiz
tengen bolgansa, jiiz dosyfi bolsun”. Its effect depends on the contrast between a
local digital platform and the global authority of YouTube.

The example “Borandy kiini qasqyr men bloger qutyrady” transforms the
traditional proverb “Borandy kiini bala qutyrar, jeldi kiini it qiityrar”. Here the
blogger appears as a modern social actor whose activity is connected with public
attention, weather events, and online content production. Another example, “Jaza-
jaza bloger bolasyfi”, is based on “Soilei-sdilei sesen bolasyidi, kore-kore kosem
bolasyfi”. The new version transfers the old idea of skill acquired through repetition
into the digital profession of blogging.

Transient proverbs are valuable for researchers because they record the
linguistic reaction to a particular historical moment. Even if they do not become
stable proverbs, they should not be ignored. They help to reconstruct how speakers
perceive technological change, platform prestige, new professions, and the humor
of everyday digital life. In a future corpus, such units should be marked as time-
bound so that artificial intelligence systems can interpret them in context.

The analysis shows that the vitality of Kazakh proverbs lies not only in
preservation but also in productive transformation. The proverb frame functions as a
cultural algorithm. It receives new lexical content while maintaining a recognizable
logical structure. This makes proverbs suitable for both human communication
and computational modeling. However, computational modeling requires explicit
annotation; otherwise, the cultural logic remains hidden from the machine.

Conclusion

In Kazakh paremiology, traditional logical frames have not lost their vitality in
the creation of new proverbs. Instead, modern speakers use the authority of those
frames and the expectation effect to introduce distorted, antithetical, and transient
proverbs into active discourse. These phenomena are not merely linguistic games.
They reflect value conflict, social criticism, gender re-evaluation, technological
change, and the adaptation of national cognition to the digital environment.
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The study also demonstrates that paremiological research must now enter the
field of digital humanities and artificial intelligence. If transformed proverbs are not
encoded with their original models and pragmatic meanings, future language models
may reproduce erroneous versions and deepen reliable data debt. Algorithmizing
linguistic heritage is therefore a necessary condition for preserving the accuracy,
richness, and cultural continuity of the Kazakh language in the digital world.

The results make it possible to regard transformed proverbs as indicators of social
and cognitive renewal. Distorted forms show how a familiar paremiological frame
can describe new realities without losing its connection with collective memory.
Antithetical forms demonstrate that the proverb may become a discursive tool for
revising inherited judgments and for expressing new value orientations. Transient
forms, in turn, preserve the linguistic trace of digital platforms, current events, and
temporary public interests. For this reason, even short-lived proverb-like expressions
are important for documenting the living dynamics of the Kazakh language.

From a practical perspective, the article argues that the study of modern
paremiogenesis should be connected with corpus design, annotation standards, and
the development of Kazakh-language artificial intelligence resources. A proverb
should be stored not only as a text string but also as a unit with a source model,
transformation type, semantic interpretation, pragmatic function, and temporal
status. This will help researchers, translators, educators, and Al systems distinguish
a canonical proverb from an ironic, modified, or situational form. In this sense, the
digital description of proverb transformations is not a secondary technical task but
part of the broader preservation of national linguistic consciousness.
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E. AYAN', ©.K. ABIUPOB?
Myena Coimxwr Kouman ynugepcumemi, 9oedbuem gaxynomeni,
Kaszipei mypxi ouanexminepi men a0ebuemmepi 6onimi’
LI Hlasixmemos amwinoazel « Tin-Kazvinay ynimmolx
EBUILIMU-NPAKMUKATIK, OPMATbIZb1”

KA3AK MAKAJI-MOTEJIJIEPIHIH IIU®PIBIK JTMCKYPCTAFbBI
TPAHC®OPMAIIUSACHI )KOHE ' KACAH/bI UHTEJLIJIEKT
KYUEJEPIHE BEUIM/IEJTYI

Angarna. Makanaia Kasipri Ka3ak TUTiHAET! mapeMuoreHe3 KyObUTbICh udp-
JIBIK KOMMYHHUKAIUS KeHICTITIMEH cabaKTacThIpbUIa KapacThIpblIaibl. 3epTTey Ma-
TepUaNIapbl peTiHe AICTYPIIi MaKaJI-MTENIep MEH OJlapblH HHTEPHET-UCKYPC-
Ta Ke37IECETIH e3repreH HycKajaapsl ajablHAbl. KypblIbIMAbIK-CEMaHTHKAIIBIK KOHE
[parMa-KOrHUTUBTIK 9MICTEp apKbUIbl TpaHcopMaius OapbIChIHAA CAKTaJIaThIH
IpaMMAaTHKaJbIK, BIPFAKTHIK, OMMO3HIUSIIBIK )KOHE JIOTUKAJIBIK 3JIEMEHTTEp alKbIH-
nanazabl. JKyMmbicTa Makal-MoTeNIepiH KYpbUIBIMIBIK (hpeiiMiHiH TYPaKThUIBIFH,
THIHIAYIIBl CAHACBIHAAFBl «KYTY 9CEp1» >KOHE €CKI MEH jKaHa KYHJBUIBIKTap
KAaKTBIFBICBIHAH TYBIHIAWTBIH NparMaTHKAJIbIK JKaHApPY CHIaTTanaabl. TpaHc-
(dopmanusIanFad Makajaap OypMallaHFaH, aHTUTE3aNIbIK JKOHE OTIeNl MaKajaap
peTiHfe KiKkTeneal. 3epTTey HOTHXKeNepl ACTYpii ppelMIepaiH dJIeyMETTIK ChIH,
TeHJIepIIiK KaiiTa Oarasay sKoHe KaF1asiTTHIK LU (PIBIK FOMOP/IbI )KETKi3€ alaThIHbIH
kepcereni. COHbIMEH KaTap MaKal-MoTeNAep il )KacaH Ibl HHTEJJISKT JKyienepi MeH
YJIKEH TUIIIK MOJIENIbJIeP YILiH KYPbUIBIMIAIFaH AePEeK PETIHIE CUIIATTay KaKeTTirl
Herizneneai. JSON yrici apKbUIbl MaKaJIbIH TYTTHYCKa HYCKAaChIH, ©3repreH (op-
MacbIH, JJOTMKAJIBIK MOJIEIiH, CEMAaHTUKAJIBIK TYCIHIAIPMECIH, ParMaTHKAIBIK KbI3-
METIH, JUCKYPCTBIK KOHTEKCI MEH YaKBbITTBIK MopTeOeciH Oenrijiey YChIHBLIAIbI.
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MyHnait Tocin Ka3ak TUTIHAET! TYMHYCKA, ©3TepreH, HPOHUSIIBIK KOHE YaKbITIIa
MaKaJJbIK KOJIJAaHBICTAP/IbI 2XKbIpaTyFa, HU(PIBIK OPTaAaFsl CEHIMIL AepEK KOPhIH
KaJIBIITACThIpyFa MYMKIH/IIK Oepei.

Tyiliin ce3mep: mnapeMUONOTHs; MAPEMHUOTEHE3; KazaK MaKal-MOTeIaAepi;
MaKal-MoTell TpaHC(HOPMAIUSICHL, TAPEMUOIIOTUSIIBIK (PpeiiM; KYTy ocepi; KacaH-
JIbl MHTEIJIEKT; YIKEH TUIIIK Moaenb; JSON.

2. AjAH', O.K. ABIUPOB?

Ynusepcumem Myena Coimxor Koumana, ghaxynemem aumepamypul,
Kagedpa coepemenHbix MIPKCKUX OUAIeKmMOos U aumepamyp’
HAO «Hayuonanvnulii Hayuno-npakmuyueckuil yeHmp
«Tin-Kazvinay» umenu L. [llasxmemosay?

TPAHC®OPMALIUSI KA3AXCKHUX MTOCJIOBUIL M TIOTOBOPOK B
[APPOBOM JUCKYPCE U UX AJIATITALMS 1151 CACTEM
WUCKYCCTBEHHOTI'O UHTEJIJIEKTA

AHHOTanus. B crarbe paccMaTprBaeTcsi COBpEMEHHBIN TAPEMUOTEHE3 B Ka3ax-
CKOM SI3bIKE B CBSI3M C IIM(PPOBOH KOMMYHHUKaluei. MaTtepranoM HCCiIe0BaHUsS
MOCITYKWJIN TPaJIUIIMOHHBIE TOCIOBHIIBI M TIOTOBOPKH, a TAKIKE UX TPAHC(HOPMHUPO-
BaHHbIE BAPUAHTBI, BCTPEYAIOLIUECS B UHTEPHET-IUCKypce. C TOMOILBIO CTPYKTYp-
HO-CEMaHTUYECKOI'0 U MParMa-KOTHUTUBHOTO METO/OB BBIABIISAIOTCS I'paMMaTHye-
CKHE, pUTMUYECKHUE, ONMO3UIIMOHHBIE U JIOTUYECKUE DIIEMEHTHI, COXPaHSAIOIUEC
npu TpaHnchopmanuu. ONUCHIBAIOTCS YCTOMYMBOCTH CTPYKTYpHOro (ppeiima mo-
CJIOBMIIBI, IParMaTHYECKUi MeXaHU3M «3(pPeKTa 0XKUIAHUD U OOHOBJIEHUE CMBbIC-
J1a, BO3HUKAIOIIEE B pe3yJbraTe KOH(IMKTA CTapblX M HOBBIX IIEHHOCTEH. Bhine-
JISIIOTCS TPU THIIA TpaHC(HOPMAIMU: UCKAXKEHHbIE, aHTUTETUYECKUE U TIEPEXO/IHbIE
MOCIIOBUILIBI. Pe3ynbraTsl MoKa3bIBaIOT, 4YTO TPAAULIMOHHBIE (PpeiiMbl CHOCOOHBI BBI-
paskaThb COLMAIbHYIO KPUTHKY, T€HAEPHYIO IEPEOLICHKY U CUTYyaTHUBHBII UPPOBOH
toMop. Kpome Toro, 060cHOBBIBaeTCsS HEOOXOIUMOCTh MPEACTABICHUS TOCIOBHUI
U UX BapUaHTOB B BUJE CTPYKTYPUPOBAHHBIX JAHHBIX JJISI CUCTEM HCKYCCTBEH-
HOTO MHTEJUIEKTa M OOJBIINX s3bIKOBBIX Mozenel. [Ipeanaraercs JSON-monens,
MO3BOJISIIONIAs (PUKCUPOBATH UCXOAHYIO (hOpMY, TPaHC(HOPMHUPOBAHHBIA BapHAHT,
JIOTHYECKYI0 MOJIeNIb, CEMAHTUYECKOE TOJKOBaHME, MPAarMaruyeckyro (QyHKIHIO,
JUCKYPCUBHBIM KOHTEKCT U BPEMEHHOM CTaTyC MOCIOBUIIBI. Takol MoaxXoa MoMo-
raeT pa3rpaHU4YuBaTh TPAJUIMOHHBIE, U3MEHEHHbIE, IDOHUUECKHE U BPEMEHHBIE
MOCJIOBUYHBIE YHOTPEOIEHHS U CHUKAET PUCK HAKOIIJICHUs HEJOCTOBEPHBIX JaH-
HBIX B IU(POBBIX pecypcax Ka3axCKoro sI3bIKa.
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Jlunesucmuxa s#camne 2Heacanovl UHMENIEeKN

KiroueBble ci10Ba: mapeMHONIOTHS; TAPEMUOTEHE3; Ka3aXCKUE MOCIOBHIBI U
MOTOBOPKHM; TpaHc(OpMaIsl MOCIOBHUI; MapeMuojoruueckui ¢peiim; sddexr
OXKUTAHUS, UCKYCCTBEHHBI UHTEIUICKT; OOJbIIas si3bIKoBast Mojeb; JSON.

ABTOpJIAp TypaJibl MAJIIMeT:

AsiH DKpeM — FeUTbIM T0KTOpbI, Myrina Ceitkn Kouman yHUBepcUTETI (PHIIOI0-
rust paKyJIbTeTi 3aMaHay! TYPKI TUAJIEKTLIepl MeH 9ebueTi kadenpachbiHbIH MEH-
repyurici, Myrina, Typkus;

AsiH DKpeM — JIOKTOp HayK, 3aBEIYIOLINI Kadeapoil COBPEMEHHBIX TIOPKCKHX
JMANIEKTOB M JUTEparyp (Qakyiaprera JuTeparypbl YHHBepcutera Myrina ChITKH
Kouman, Mymia, Typuus;

Ayan Ekrem — Prof. Dr., Mugla Sitki Kogman University, Faculty of Letters
Department of Contemporary Turkish Dialects and Literatures Head of Department,
Mugla, Tiirkiye.

AdonupoB Opken Kypmanogiyaier — PhD, III. IllasixmMeTroB aTbIHAAFbI
«Tin-Ka3piHa» YITTBIK FBUIBIMH-TIPAKTUKAIBIK OPTaJIBIFBIHBIH JKETEKII FhIIBIMU
KbI3MeTKepi, ActaHa, Kazakcran;

AdoaupoB Opken Kypmanammyiasl — PhD, Bemymmii HaydHBId COTPYIHUK
Hanmonansnoro HayuHo-npaktudeckoro rentpa « Tin-Kasema» um. 111 [asxmeTosa,
Actana, Kazaxcran;

Abdirov Orken Kurmanaliuly — PhD, Leading Researcher at the
Sh. Shayakhmetov “Til-Qazyna” National Scientific and Practical Center, Astana,
Kazakhstan.
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